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In the development of the agricultural sector, farmers are the key to its success. 
However, to a certain extent, specific interventions need to be done considering the 
problems faced by most farmers, such as financial constraints, lack of assistance, 
facilities, agricultural tools, and lack of land, which are obstacles to developing 
farmers enterprises. Therefore, this study attempts to analyze the potential of Islamic 
social finance tools in farmers development, particularly in facilitating financial 
problems of farmers in line with the government efforts in strengthening the 
agricultural sector. The distribution of productive zakat, infaq, alms and waqf 
(ZISWAF), based on the application of contractual contracts inherent from Islamic 
legislation and the management of productive ZISWAF, will be highlighted in this 
paper. The methodology of this study is based on a qualitative approach like 
gathering information from library research, and hence it is analyzed based on a 
deductive approach. The management of ZISWAF is divided into two, namely 
consumptive and productive ZISWAF. Consumptive ZISWAF can assist farmers in 
meeting their daily needs. At the same time, productive ZISWAF can develop 
farmers agricultural enterprises through musaqah, muzaraah, mukharabah, and ijarah 
contracts. Accordingly, it can be argued that Islamic social finance can play a positive 
role and be an alternative solution to farmers to promote agricultural land 
development. 
  




The development of the agricultural sector can be measured by looking at its 
farmers. The stronger the farmers' agricultural enterprise, the more it will contribute 
to the increase in agricultural production and attract the public to venture into this 
field. However, lack of finance, lack of assistance, facilities, agricultural and 
irrigation equipment, and lack of land can be obstacles for farmers to develop their 
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This phenomenon is shown in a study conducted by Shafiai and Moi (2015) 
wherein his study; farmers have financial constraints in carrying out daily life and 
cultivating agricultural land. As many as 82 percent of the 138 respondents spend 
their agricultural produce in large quantities for their food from their farms, while 
only 25 respondents do not use their agricultural produce because they sell it to make 
it income. This shows that most farmers face financial constraints in terms of their 
daily consumption and for agricultural ventures. This indicates a negative cycle for 
agricultural development to develop further. Most studies look at Islamic banking or 
Islamic financing, which is a financial loan in nature in solving this problem which 
does not qualify mustahiq farmers to apply. In this study, looking at Islamic social 
finance as an alternative to this issue, namely zakat, infaq, alms, and waqf 
(ZISWAF). This writing is aware of the inability of farmers to repay loans so that this 
study will focus on the empowerment of mustahiq farmers compared to previous 
studies. 
This study examines the potential of productive ZISWAF management 
through contracts in Islamic law to empower the mustahiq farming community that 
will contribute to the agricultural sector. The objective is to show ZISWAF is an 
alternative solution to the problems faced by farmers and is also one of the 
instruments that may activate and develop abandoned waqf land. There are two main 
scopes highlighted, namely, the first is the distribution of productive ZISWAF to 
overcome the financial constraints of mustahiq farmers without the burden of usury 
or loan repayment, and the second is the administration of ZISWAF property for the 
development of the agricultural sector. 
Indeed, Islamic social finance is aimed at benefiting the mustahiq. Mustahiq, 
who get the productive ZISWAF fund, will use and grow them productively to 
improve their economy and produce something sustainably. Compared to 
conventional financing instruments, where mustahiq farmers do not want or are not 
eligible to use it to avoid the burden of interest payments and the nature of financing, 




Zakat, Infaq, Alms, And Waqf (ZISWAF) 
Zakat is giving part of the property with certain conditions that Allah 
obligates the property owner to be handed over to those who are entitled to receive it 
according to sharia laws (Rasjid 1994). Zakat, which is closely related to agriculture, 
is agricultural zakat. The obligation to pay zakat consists of livestock stars, crops, and 




ۡخرَۡجَيا لَُكم ّنَِو ٱۡۡل
َ
آ أ ىفُِقواْ ِنو َطّيَِبَِٰج َنا َلَسۡبُخۡم َوِمهذ
َ
ِيَو َءاَنُيٓواْ أ َها ٱَّلذ يُّ
َ
أ َتِيَد َيَٰٓ ۡۡ ُهواْ ٱ َََيهذ  
 ًُ َ َغِِنٌّ ََحِيٌد  حُيفُِقوَن َولَۡسُخم ِب  ِنۡي نذ ٱَّللذ
َ
َُۡغِهُضواْ فِيًِِۚ َوٱۡغلَُهٓواْ أ ن 
َ
ٓ أ  َٔٔاِخِذيًِ إِلذ
Meaning: “O you who have believed, spend from the good things which you have 
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aim toward the defective therefrom; spending [from that] while you would not take it 
[yourself] except with closed eyes. And know that Allah is Free of need and 
Praiseworthy” (Q.S. Al-Baqarah: 267). 
The word infaq means to donate property bestowed by Allah or to spend 
something on others to gain Allah's pleasure. It can be defined as a social practice of 
society and humanity in distributing part of the property to the needy (Arfawie 2005). 
The command to give infaq in the Qur'an is categorized into two categories, namely 
the obligatory infaq and nafl infaq. As Allah says: 
ا َرَزۡقَنَُٰهۡم يُيفُِقوَن   لَوَٰةَ َوِمهذ ِيَو يُۡؤِنُيوَن ةِٱۡلَغۡيِب َويُقِيُهوَن ٱلصذ  ٱَّلذ
Meaning: “Who believe in the unseen, establish prayer, and spend out of what We 
have provided for them” (Q.S. Al-Baqarah: 3). 
Some scholars assess the above verse, and it is obligatory infaq that is infaq 
from income or property that is not subject to the obligation of zakat. The most 
crucial obligatory infaq is the infaq of the husband to his wife, children and other 
dependents (nafkah). 
ِ َلَهثَ  َٰلَُهۡم ِِف َسبِيِل ٱَّللذ ۡنَو
َ
ِيَو يُيفُِقوَن أ َثُل ٱَّلذ ُ نذ ِ ُسۢنُتلَثٖ ّنِاْئَُث َحتذثٖٖۗ َوٱَّللذ
ۢنَتَخۡج َسۡتَع َسَياةَِل ِِف ُكّ
َ
ِل َحتذٍث أ
ُ َوَِٰسٌع َغلِيٌم   ُۚ َوٱَّللذ  يَُضَٰػُِف لَِهو يََشآُء
Meaning: “The example of those who spend their wealth in the way of Allah is like a 
seed [of grain] which grows seven spikes; in each spike is a hundred grains. And 
Allah multiplies [His reward] for whom He wills. And Allah is all-Encompassing and 
Knowings” (Q.S. Al-Baqarah: 261). 
Nafl infaq when it has done, they will get reward and when left get nothing. 
However, the above verse is a parable given by Allah about the reward for those who 
spend their wealth by likening those who spend their wealth in the way of Allah like a 
farmer who plants seeds, this seed grows seven stalks, and each stalk produces a 
hundred seeds. 
Alms are a gift of a religious Islam voluntarily without being limited haul and 
ratio as good in the hope of Allah‟s pleasure (Ruzian, Zakaria, and Halim 2015). 
According to Sabiq et al. (1990), that almsgiving is every charity done. So the 
meaning of alms is broader, including charity done through the giving of goods or 
non-goods. If compared to infaq, infaq includes the giving of property or goods while 
through one‟s actions such as a smile is also considered alms. The demand to give 







َُٰهۡم إِلذ َنۡو أ َۡوى َٰلَِك  ۞لذ َخۡۡيَ ِِف َلثِٖۡي ّنِو َّنذ َبۡۡيَ ٱنلذاِسِۚ َوَنو َيۡفَػۡل َذ
ۡجًرا َغِظيٗها  
َ
ِ فََسۡوَف ىُۡؤَِيًِ أ  ٱةۡخَِغآَء َمۡرَضاِت ٱَّللذ
Meaning: “No good is there in much of their private conversation, except for those 
who enjoin almsgiving or that which is right or conciliation between people. And 
whoever does that seeking means to the approval of Allah, then We are going to give 
him a great reward” (Q.S. An-Nisa: 114). 
Based on the sahih hadith of Al-Bukhari, Anas bin Malik RA once narrated 
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Muslims who plants a tree or sows seeds, and then a bird, or a person or an animal 
eats from it, but is regarded as a charitable gift for him". (Sahih al-Bukhari, number 
2320). In agriculture, farmers who hope for the pleasure of Allah will be given an 
advantage where the reward will continue if the crops are utilized by other creatures 
and the income earned from crops is also blessed. 
Waqf is the transfer of ownership of a property that has benefits and lasts to a 
person or nadzir (guardian of the waqf) so that the benefits of the property can be 
used towards religious, social interests (Rahman, Mansoer, and Muchtar 1986). 
Property that has been waqf is no longer the property of the person who waqf and 
does not belong to the waqf's guardian but belongs to Allah. In other words, that 
property belongs to the general public (Sudarsono 2012). The fundamental law of 
waqf is found in Quran, namely: 
َ ةًِِۦ َغلِيٞم    ءٖ فَإِنذ ٱَّللذ ا ُُتِتُّوَنُۚ َوَنا حُيفُِقواْ ِنو ََشۡ َٰ حُيفُِقواْ ِمهذ َََيالُواْ ٱۡلِِبذ َحَّتذ  لَو 
Meaning: “Never will you attain the good [reward] until you spend [in the way of 
Allah] from that which you love. And whatever you spend-indeed, Allah knows of it” 
(Q.S. Ali-Imram: 92). 
Muslims are encouraged to waqf their property which they love for the benefit 
of the people. As long as the waqf property is utilized, the reward from 
Allah will continue to flow to the person who waqf even after death. In the 
agricultural sector, waqf is highly encouraged especially agricultural land. 
Transformation in the development of agricultural waqf can increase food security 
and can even be exported abroad if implemented systematically and planned. 
The difference between zakat, infaq, alms, and waqf is: first, alms have more 
general meaning and alms are not subject to goods only to be done, where zakat, 
infaq, and waqf must be done by a specific method. Second, zakat has been 
determined the amount to be paid from the property owned, and when it needs to be 
implemented, in contrast to infaq, alms and waqf are not determined and can be 
implemented at any time. Third, zakat guides those who need to be given zakat and 
those who need to pay zakat, but infaq, alms can be given to anyone. Fourth, zakat is 
an obligation while waqf, infaq, and alms are encouraged sunnah practices (Uyun 
2015). 
 
Economic Empowerment of Farmer’s Communities 
This empowerment is to develop the community by supporting, motivating, 
and raising awareness of the potential and ability to develop for the better. So 
empowering the community means improving the economy of farmers to escape 
poverty and even increase food production from recent agricultural activities. 
Farmers are one of the keys for the agricultural sector to remain resilient (Firdaus et 
al. 2014). Abdullah and Arshad (2011) conducted a study that states that in paddy 
commodity agriculture, the government intervenes to help farmers and retain farmers 
to continue cultivating their paddy fields, thus enabling a competitive paddy 
production industry. 
The study conducted by Mohammad et al. (2007); Kollurmath et al. (2010); 
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farmers through price control, subsidies, research, and development of fertilizers and 
technologies has a positive impact on food production and increases farmer‟s income. 
Farmers need technical support and access to better inputs such as finance, 
agrochemistry, better seed diversification, and technology to compete in the market. 
At the same time, governments and donors can also play a vital role (Harvey et al. 
2018). 
A study conducted by Alpízar et al. (2020) states that a concrete policy needs 
to be prepared and implemented for donors and policy implementers to address 32 
percent of recurrent food insecurity in smallholder families. Policies should focus on 
farmer education, the guarantee of land ownership rights, empowerment of women 
farmers, knowledge to the new generation, and providing emergency food support in 
the season of natural disasters. 
For the empowerment of ZISWAF funds, forms of distribution innovation are 
categorized into four forms (Mufraini 2006): (1) Traditional consumptive, ZISWAF 
is distributed to mustahiq for direct use. Example: zakat fitrah given to the poor to 
meet daily needs or zakat mal distributed to victims of natural disasters. (2) Creative 
consumptive, ZISWAF is created in another form from its original goods. Examples 
of school supplies or scholarships. (3) Traditional productive, ZISWAF is received in 
the form of productive goods such as goats, cows, etc. Giving in this form will be 
able to create a business that opens up jobs. (4) Creative productive, ZISWAF is 
created in the form of capital to develop social projects or increase the capital of 
small farmers.  
These four mechanisms are fundamental to be implemented in community life 
to improve the standard of the social and economic life of the community as well as 
create a form of community that is faithful, peaceful, and harmonious. Public 
awareness needs to be increased to apply this system compared to the more popular 
conventional system nowadays. ZISWAF's fund management capabilities and more 
distribution to consumer-oriented also need to be taken into account (Mufraini 2006). 
 
ZISWAF Catalyst for Sustainable Farming Communities 
ZISWAF has an essential role concerning the empowerment of the 
agricultural economy where it has excellent benefits to the community and the 
country, primarily to ensure food security. According to Rofiq (2010), the distribution 
of ZISWAF funds needs to be distributed consumptively, but not all funds are spent 
consumptively. ZISWAF funds should also be distributed as an investment where it 
benefits the recipients to start efforts to improve the economy in the future. 
According to Anwer (1995), the need to formulate short-term and long-term 
project planning for the community's economic development is less affordable. His 
study also showed that zakat and waqf have the potential to be invested for the long 
term, which has a positive effect on improving the less fortunate living standards. 
Kahf (1999) also made suggestions in his study to expand the benefits of zakat to 
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In the long term, the provision of productivity tools, capital provision, 
training, and employment can also be emphasized through ZISWAF to create or 
increase productivity while receiving ZISWAF funds consumptively (Suprayitno 
2005). Therefore, zakat should be made a significant economic role to eradicate 
poverty (Kuran 2002). 
A study was conducted in 2004 by the Islamic Development Bank (IsDB) in 
Jeddah, Saudi Arabia, to see if zakat funds were sufficient to meet the needs of the 
poor. In this study, 24 countries were represented to be the study sample. From this 
study, it was found that in countries with low per capita income, including high 
poverty, the amount of zakat collection is not enough to meet the needs of the poor. 
Therefore, efficiency and innovation in managing zakat funds need to be improved. 
The assistance given should not be in the form of income support or consumptively 
only. However, the assistance given in the form of productivity should also be given 
priority to increasing the productivity of the poor so that they can get out of poverty 
and become zakat payers (Ibrahim 2008). 
In Indonesia, Dompet Dhuafa, as the largest Amil Zakat plan, uses ZISWAF 
funds in economic development programs instead of giving cash to the community. 
ZISWAF funds must be channeled through good entrepreneurship programs in 
agricultural economics, livestock, and marine fisheries. Programs can take the form 
of initial capital provision, skills, training, and guidance to create a business 
community and have the ability to access capital, minimize risk, manage the business 
and control economic assets. 
According to Pailis, Burhan, and Ashar (2016), maqasid al-sharia, which 
includes several factors such as religious understanding, knowledge, and family 
concern, influence the recipients of productive zakat empowerment (mustahiq). The 
empowerment of mustahiq affects the well-being of individuals and society. 
Empowerment is meant through empowerment programs run by zakat managers 
(amil), mustahiq can receive assistance in the form of capital for business or 
investment. Deliberately, it will be useful and effective for the mustahiq who gets 
help and become a zakat payer. 
Empirical studies show that the agricultural output or agricultural sector in 
Nigeria as a whole faces many problems which include inappropriate financing, low 
farm productivity, illiteracy of farmers, inadequate modern agricultural machinery 
and equipment, poor transportation and communication networks, among others 
(Anthony 2010; Awe 2013; Ogunbado and Ahmed 2015). Then in Kano, a Nigerian 
state, agricultural financing available through the conventional banking system is less 
desirable due to high-interest rates. The majority of Muslim farmers in that country 
are very reluctant and aware of non -adherence to religion. Then there was the decline 
in agricultural production. They suggested alternative agricultural activities that 
would benefit through an Islamic financial product called Salam financing 
(Mohammed, Ogunbado, and Aziz 2016). 
According to Ahmed (2007), one of the essential aspects of waqf is that the 
idea of doing charity is not good. Possible waqf objectives for the community include 
providing religious services, socio-economic assistance to the needy, the poor, 
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explicitly used for research in science, astronomy, and medicine. Similarly, there is 
also waqf of wheat to be used as seeds and a form of waqf to provide loans to people 
in need of funding. 
As an economic explanation, for example, Jalil (2008) proposed that waqf 
contracts could be used to attract more public funds for the construction industry. 
Their proposal is based on the scenario of rising production costs and limited funding 
sources mainly to fund the development of several educational institutions such as 
universities and research centers. It can also be applied to the construction of 
agricultural structures. Then, Cizakca (1998) mentioned that the waqf system could 
provide the most critical social services at no cost to the government. 
  
Preserving Idle Agricultural Land 
First, idle land is a loss to the economy because it is a limited resource but not 
fully utilized. Second, there is a relationship between idle land and high poverty in 
rural areas. Third, the existence of idle land indicates that there are doubts about 
continuing to develop new lands. Furthermore, the land is idle because landowners 
are unable to cultivate their land. In addition, idle land also occurs because many 
people shift to the service and manufacturing sectors which offer higher average 
wages than engaging in agriculture (Vincent and Ali 2005). 
Buang (2001) identified four main factors that cause abandoned agricultural 
land in Malaysia: (1) Poor physical properties, including climate, topography, soil 
type, water supply, and accessibility (soil factors). (2) Lack of technical knowledge 
(skills). (3) Economic constraints and social conditions such as uneconomic holding 
measures. (4) severe labor and machinery shortages, expensive inputs, uncertain 
market prospects and unequal competition from non-agricultural and urban sectors 
(economic), and negative attitudes and behaviors in farming communities, such as 
mistrust, discord, and lack of cooperation among landowners. Research conducted by 
Anem (2009) found that the factors contributing to idle land are small, scattered, 
uneconomical sized farms for crop development, lack of interest of farmers, no access 
and basic facilities, soil quality problems (peat soil), initially high development costs 
(over RM20,000/hectares), difficult to verify landowners and limited government 
assistance and subsidy programs. 
 
Looking at the studies conducted by the researchers, it can be said that 
farmers need a system that can help them. Emphasis is also on a system that creates a 
narrowing income gap between rich and poor where the rich act as donors to 
distribute their wealth to the needy to improve their quality of life. Strengthening the 
agricultural economy means being able to develop the economic system of farming 
communities by increasing the community's ability as a whole and how to maximize 
and develop potential that can directly increase community productivity. Thus, the 
agricultural sector will be more sustainable, and food security is guaranteed from the 
individual to the country level. ZISWAF is a relevant system as a form of solution to 
humanitarian problems. ZISWAF is used consumptively and productively, which is 
useful for the recipients to generate added value in the economic chain. Therefore, it 
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The design of the study is qualitative by absorbing the existing theories and 
analyzed descriptively. The design of this study allows for the construction of 
concepts and understandings needed to make assessments and provide 
recommendations concerning the problems studied. Data collection is from the 
library research method to obtain data and information related to issues and problems 
studied through the method of content analysis of secondary data from previous 
studies, related books, journals, and other references. 
  
RESULTS AND DISCUSSION 
  
ZISWAF is one of the primary economic resources for the Islamic State. The 
efficient and systematic management of ZISWAF can boost the potential of ZISWAF 
as an instrument for the development of the farming community. Optimizing the 
benefits of ZISWAF funds should be essential to improve the quality and potential of 
each farmer. In Malaysia, the administration and management of zakat are managed 
by the Majlis Agama Islam Negeri (MAIN). MAIN is responsible for determining the 
eligibility of recipients and the form of assistance that is appropriate to the 
background of each recipient so that the assistance provided can be utilized as much 
as possible. 
  
Optimizing the Potential of ZISWAF 
In general, the results of ZISWAF collected for zakat recipients are done 
based on the following requirements: Eight asnaf, people who are more in need, and 
their respective regions. The provision of ZISWAF to farmers can develop the 
economy of farmers and directly to food security. However, the question is whether 
the provision of ZISWAF without any development planning can develop the 
economy of the farming community. At the same time, ZISWAF aims to eradicate 
poverty with the hope of improving the economy of zakat recipients to become zakat 
payers so that the use of ZISWAF funds becomes more meaningful and more 
functional. 
The productive division of ZISWAF needs to be scrutinized and considered in 
a balanced manner with consumptive ZISWAF and carried out systematically. 
Consumptive distribution of ZISWAF is still needed, but not all ZISWAF funds that 
have been collected have been spent. ZISWAF funds can also be categorized into 
investment by giving or injecting capital to mustahiq to be better able to improve 
their enterprises and economy. The return from ZISWAF's investment is more in 
social improvement, which is to eradicate poverty and create a developing socio-
economy compared to the return of financial profits. However, the productive 
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functional management. The priority is to build a profile where this profile aims to 
identify the status of qualifications, including expertise or companies that ZISWAF 
recipients are developing. 
The management of ZISWAF funds needs to be managed in two ways to 
optimize its management potential. The first way, ZISWAF funds will be distributed 
for consumptive use to meet the economic policy needs of the needy such as food, 
shelter, education, and various other necessities of life. The second way, ZISWAF 
funds will be distributed productively; that is, it can be created through assistance 
programs for weak enterprises in equipment or finance and will be set targets for 
mustahiq economic achievement in return for productive investment ZISWAF funds. 
  
Productive ZISWAF Management  
The poor who can work are still young and do not have disabilities; it is 
recommended that they be given capital or training to ensure that they productively 
receive zakat assistance and not just money alone. The management of zakat in Islam 
is an activity that has been in the Islamic guide and is already practiced by the 
Prophet SAW and then the companions. This model of zakat productive management 
has been described in the time of Caliph Umar Ibn Khathab who gave zakat in the 
form of three camels at once to one of the mustahiq who always asked for his zakat 
but his fate had not changed. At the time of handing over the three camels, the caliph 
hoped that his situation would change into a zakat payer. Hope Caliph Umar Ibn 
Khathab is true, wherein the next years this man came to the Caliph Umar Ibn 
Khathab not asking for zakat, but to give up their zakat. 
Productive ZISWAF management required four management functions which 
include planning, organizing, action, and oversight. Productive ZISWAF 
management has the concept of careful planning and implementation, such as 
studying the causes of poverty, lack of working capital, and lack of employment. 
With the data, then there needs to be planning that can develop the productive zakat. 
This productive distribution of ZISWAF is given to individuals who can generate 
benefits in the long run and release the economic dependence of the poor from the 
help of others. Recipients of this productive ZISWAF must meet three conditions: the 
first; already has a qualified, productive effort or expertise in farming. Second, be 
willing to accept a companion who serves as a mentor, and third, is willing to submit 
periodic effort reports (Yusuf 2015). Productive ZISWAF is a model of zakat 
distribution that can build the economy of the mustahiqs to be stable. By encouraging 
the mustahiqs to generate income on something continuously with ZISWAF property 
obtained, it will not be spent and continuously developed to meet their daily lives 
(Toriquddin 2015). 
Based on Figure 1 shown, ZISWAF's fund management effort consists of two 
activities, namely collection and distribution. In ZISWAF, fund collection can be 
done in fundraising, which includes meeting zakat payers in person, social media, 
organizing the gathering in the form of campaigns, online banking and so on. 
ZISWAF fund distribution activities are carried out or done in the form of productive 
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infrastructure, and productive capital in line with forms of consumptive distribution 
programs such as distribution of groceries or cash. 
 
Figure 1 ZISWAF Management Model 
 
Source: processed data 
 
Productive ZISWAF Management Methods 
In the planning process, plan a comprehensive action that will be implemented 
to achieve a productive assistance program. In the early stages of providing venture 
capital to farmers, it is necessary to conduct field surveys and socialize the program 
with recipients to equate the views and understanding of the program.  
Next is in the organizing process; data collection should be done on all 
available mustahiq. Then the productive ZISWAF assets that can be used or are fit to 
be used follow the productive assistance program. ZISWAF collection from waqf 
givers or zakat payers also participates in productive assistance programs. Then from 
the data collection will form a proposal to the zakat agency to organize appropriately 
as a consideration for the mustahiq that needs to be courtesy with productive 
ZISWAF funds in line with its expertise in agriculture. 
In the actuating process, the description of the tasks establishes a contract of 
agreement between the waqf giver, the zakat agency, and the productive ZISWAF 
recipient who has been selected. Data collection of productive ZISWAF recipients 
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assistance, revenue distribution and benefit distribution to the community, etc. In this 
process, there will be the distribution of capital, the distribution of agricultural tools, 
or land preparation for productive endeavors. 
Finally, the controlling process, the monitoring activities carried out 
continuously by the zakat agency to find out the progress of the efforts made by the 
mustahiq. Mustahiq will provide periodic reports on the development of the 
enterprise, and the zakat agency must also go down to the field for survey activities to 
make assess to avoid waste and failure. The monitoring and evaluation process 
should cover the development of the business, the problems encountered, and identify 
indicators of success until there is a change of status from mustahiq to muzakki. 
 
The Basic Framework of Agricultural Product and ZISWAF 
In this research, look at the form of productive ZISWAF management 
recommended by previous Islamic scholars, namely the four schemes shown in 
Figure 2. The first scheme is land, agricultural tools, plant seeds, and livestock 
provided by the zakat agency while farmers carry out agricultural activities (efforts). 
Zakat agencies will provide funds for an agricultural start-up in the immediate 
context, while farmers provide labor. Thus, in this context, the scheme can be used to 
obtain seeds, fertilizers, pesticides, irrigation, storage, and marketing requirements of 
agricultural commodities. The zakat agency can use the waqf land and then give it to 
potential farmers to cultivate it according to the productive method. In this case, the 
zakat agency holds the trust as the custodian of the waqf land and has cooperation 
with the farmers. 
The second scheme is land provided by the zakat agency, and the rest is 
provided by farmers different from the first scheme. In the second scheme, farmers 
provide agricultural tools, plant seeds, livestock farming, and then do agricultural 
activities. In this context, farmers have the equipment to carry out agricultural 
activities but do not have or cannot afford to rent land for cultivation. The third 
scheme is that the zakat agency assists in agricultural tools, plant seeds, and livestock 
while farmers have land and engage in agricultural activities. Moreover, in the fourth 
scheme, the zakat agency only assists in the equipment of agricultural tools while the 
farmers already have land, plant seeds, and livestock and do agricultural activities. 
Agricultural tools, plant seeds, and livestock are productive assistance that can 
be given directly, which aims to help increase the efficiency and improvement of 
agricultural activities to a better level. For assistance in terms of land will involve 
high and limited costs. In this way, waqf property can be used to have economic 
value and be a productive waqf. According to Kahf (2003), waqf property has 
economic value when used productively. 
In terms of its object, the productive waqf is divided into two, namely 
productive waqf in money and productive waqf for immovable property. Thus the 
land is included in the productive waqf for immovable property (Mifedwil 2008). 
Productive waqf management for agricultural land will involve contracts in 
developing waqf property while improving the economic ability of farmers based on 
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of waqf property and failure of farmers. Among the contract that can be applied is 
musaqah, muzaraah, mukhabarah, and ijarah. 
 
Figure 2 The Basic Framework of Agricultural Product and ZISWAF 
 
Source: processed data from Shafiai and Moi (2015). 
 
Musaqah Contract 
Hamid (2012) defines musaqah as a transaction to hand over a tree that has 
not been valued, to be watered and treated until the fruit is ripe, with a payment taken 
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(Az-Zuhaili 1999), namely: both parties to the contract, the source of work/object of 
musaqah, fruit, work, ijab and qabul. 
 
Figure 3 Operating Module of Musaqah 
 
 
1. Capital raising from the 
public/waqf giver. 
2. Selection of applications of 
eligible farmers. 
3. Preparation of an existing plot 
of land for crops and capital. 
4. Farmers cultivate and care for 
crops and sell produce. 
5. Distribution of sales revenue 
according to the agreement. 
Source: processed data 
 
Muzaraah Contract 
According to Al-Qaradhawi (2016), muzaraah is the landowner handing over 
tools, seeds, and animals to those who want to plant them with a condition he will get 
the result that has been determined; 1/2, 1/3 or less or more by mutual agreement. 
The jurists determine the important elements that participate in the contract of 
muzaraah, which are as follows (Az-Zuhaili 1999): landowners, farmers, the object 
of muzaraah, ijab and qabul. 
 
Figure 4 Operating Module of Muzaraah 
 1. Preparation of land, seeds, 
fertilizers, agricultural tools and 
so on. 
2. Make contract agreements with 
farmers who have farming 
expertise and manpower. 
3. Farmers work the land and 
cultivate crops. 
4. Distribution of sales revenue 
according to the agreement. 
Source: processed data 
  
Mukhabarah Contract 
According to Rasjid (1994), mukhabarah is a landowner who hands over land 
and is worked by farmers such as paddy fields or crop fields in return for a portion of 
the produce (1/2, 1/3, or 1/4) where the cultivating farmer bears tools, seeds, and 
animals. The majority of scholars who allow the contract of mukhabarah presents the 
pillars that must be covered. The contract is considered valid as follows (Az-Zuhaili 



























IQTISHADUNA: Jurnal Ilmiah Ekonomi Kita 









1. Preparation of land for cultivation 
2. The preparation of seeds, fertilizers, 
agricultural tools and manpower is 
provided by the farmers 
2.1. Or landowners provide seeds and 
fertilizers that are loans to farmers   
3. Determine the distribution of revenue to 
create a contract of agreement 
4. Farmers work the land and cultivate 
crops 
5. Distribution of sales revenue according 
to agreement 
6. Return seed and fertilizer loans to 
landowners after the harvest is harvested 
if farmers make loans 
Source: processed data 
 
Ijarah Contract 
Al-Kasani (1998) defines ijarah as rent or wages as a contract of sale and 
purchase on benefits with replacement payment. Payment of wages or rent is in place 
of benefits received. This means that agricultural land will be leased to farmers to use 
its benefits, and farmers will pay rent in return. According to the majority of scholars, 
there are four pillars of ijarah (Az-Zuhaili 1999), namely: landlords and tenants, ijab 
and qabul, object of ijarah (benefits), ujrah (wages or rent). 
 
Figure 6 Operating Module of Ijarah 
  
1. Farmers apply to rent land. 
2. Check eligibility and set 
conditions for farmers who will 
rent land. 
3. Both agree when the terms and 
conditions are met on the 
benefits and ujrah. 
4. Farmers will work the land. 
5. and pay rent for a specified 
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Islamic economic agriculture can be developed through the management of 
ZISWAF distribution consumptively and productively. The main results of the 
research show that the distribution of consumptive ZISWAF can help mustahiq 
farmers to meet their needs. However, to develop the economy of mustahiq farmers, 
the distribution of productive ZISWAF should also be given emphasis. Productive 
ZISWAF management can be done by applying sharia contracts namely musaqah, 
muzaraah, mukharabah and ijarah. The research results also show that the 
application of these contracts can take care of ZISWAF properties such as lands, 
buildings, gardens, etc. 
Through the perfect and systematic distribution of ZISWAF, the agricultural 
economy of Muslims can be generated to a higher level through enterprise 
cooperation programs and assistance following contracts guided by Islam. This will 
produce a linked effect where the economic growth of the mustahiq farming 
community is getting better, creating a robust and resilient agricultural sector, and the 
social welfare system will strengthen the relationship between the rich and the poor. 
The increase in the economy has a significant impact on the increase in ZISWAF 
funds. 
Therefore, this effort requires careful planning through human resources and 
structured strategies through a solid organizational body. Thus, the administration of 
ZISWAF through social institutions needs to be developed and enhanced through 
sustainable and intact management so that institutions that manage ZISWAF assets 
can build a new dimension by collaborating with other institutions, especially in the 
agricultural sector, to become competitive institutions and able to play an effective 
role at the local, regional and global levels. For further studies, the study needs to be 
done by looking at fields such as the mustahiq farmer community questionnaire and 
the network of ZISWAF institutions and agricultural sector institutions, the extent of 
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